European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016
Published by European Centre for Research Training and Development UK (www.eajournals.orq)

MANTRA FOR DISEASE TREATMENT (PHYSICAL) AND ITS TEXT MEANING
IN TANJUNG PURA, LANGKAT, NORTH SUMATERA

Muhammad Natsir2, Amrin Saragih?, Silvana Sinar?, Robert Sibarani®

!Doctoral Student, Postgraduate Program, Linguistics Department, Faculty of Cultural
Studies, North Sumatera University, Medan, Indonesia
2English Department, Faculty of English Language, State University of Medan (Unimed),
Medan, Indonesia
3English Department, Faculty of Cultural Studies, North Sumatera University (USU), Medan,
Indonesia

ABSTRACT: Mantra is one of common form of culture in this archipelago. Mantra always
uses verbal language and choice of typical words. Its meaning can only be known through
cultural and scientific readings in depth, based on the culture in which the spelling is alive.In
Tanjung Pura, Langkat, we can find mantra used by the people to cover their disease without
using medical treatment. Mantra for common disease, headache and stomatache are some little
examples explored in this articles.
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INTRODUCTION

The word ethnic is rooted from the word ethnos (Greek) means a nation or group of people or
as a social group that is wrapped by the construction of race, customs, traditions, language, set
of values, and other cultural norms (Mbete, 2009: 16). Racial or ethnic group is either (1) a
social group which has a tradition of culture and the same history. The similarity of identity
as a subgroup within a broader society (nation). Ethnic groups can have their own language,
religion, traditions and customs that are different from other groups; (2) a group of individuals
who have different cultures, but among its members feel they have the same sort of subculture;
(3) a group that has a specific domain called ethnic domain (Liliweri, 2005: 11-12). Malay is
one of the ethnic in North Sumatra. Other ethnics which exist in North Sumatera are Toba,
Simalungun, Pakphak Dairi, Mandailing and so forth. Every ethnics has a local area municipal
level. While Malay occupies one district in Norh Sumatera called Langkat,

METHOD OF RESEARCH
Mantra

Mantra is one of common form of culture in this archipelago. Mantra always uses verbal
language and choice of typical words. Its meaning can only be known through cultural and
scientific readings in depth, based on the culture in which the spelling is alive. In Malay culture,
there is a mantra called ulit Mayang aiming to treat people who are sick because of the
disruption spirits/ghost ((jembalang). However, this spell is closely linked to the religious
system and cosmology believed in an ethnic culture. According to Haron Daud (2001: 21),
mantra is all kinds of speech in the form of poetry or rhythmic language, which contains
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elements of magic and practiced by certain people with good purposes or vice versa. Mantra
has its own symbols you need to understand as oral literature, or more precisely, the oral
tradition. Moreover, as an oral tradition, mantra is closely related to confidence and outlook
on life (world view) community where the mantra exists.

Mantra is believed to originate from ancestral spirits. Word ancestor is also ascribed to God
(Almighty). God's message is forwarded to the ancestors through different communications
media. At the time of the ancestors to express articulation of God's message in an oral formula,
then the message into speech. Mantra then becomes a means of communication that can be
used to dealing with supernatural beings, and can also connect with the source of the hidden
power. Pronouncing mantra or formula of the ancestors will be able to awaken spiritual powers
and it had been done by our ancestors many years ago (Kang, 2005: 69). According to Goffman
(1979), mantra covers three levels: (a) God as the supreme mantra speakers, (b) the ancestors
is the writer (author), and (c) the perpetrator now as an animator. Outside the change of
speakers, mantra remains effective because the words themselves contain magical powers.
Even with repeated those words in the context of today, will bring the same creative power as
when it was used by the ancestors. By similar words to those spoken by the ancestors, people
can carry magical powers in the present context.

Mantra Language

Language plays an important role in the spell as text. Without language, there would be no
form of text. Text is a language which performs certain tasks in the context of the situation
(Halliday & Hasan, 1992: 13). Text is an example of the interaction lingual society where the
actual use is language; spoken or written; in the context of the operational (operational context)
as distinguished from the context of the quote (a citational context), such as the words listed in
the dictionary (Halliday, 1978: 109). Text related to what is actually done, interpreted, and said
by people in real situations. Sutjaja, (1990: 74) said that text is a choice of semantic (semantic
choice) in a social context, a way of disclosure of meaning through language spoken or written.
All living languages that take a certain part in the context of a situation can be called a text.
Halliday (1978: 135) provides some explanations among others that the text be interpreted
dynamically. Text is a language which performs certain tasks in the context of the situation
(Halliday & Hasan, 1992: 13). Halliday (1978: 135), gives some explanation. First, the text is
a semantic unit. Texture quality is not defined on the size. Text is a semantic concept. A text
does not composed of a sentence or clause, but realized in sentences.

Ritzer (2003: 18-20) shows the characteristics of the postmodern as follows. First, the
postmodern tends to criticize everything that is associated with modernity. Second, postmodern
tends to reject what is known as a world view (world view), metanarrative, and totality. Third
postmodern tends touting the great premodern phenomenon, such as emotions, feelings,
intuition, reflection, speculation, personal experience, habit, hardness, metaphysics, tradition,
cosmology, magical, mythical, religious sentiment, and mystical experience. Fourth,
postmodern rejects modern trends that put the boundary between certain things, such as an
academic discipline, culture and life, fiction and theory, as well as image and reality. Fifth,
refuse postmodern refuses elite academic discourses and reason. Sixth, postmodern does not
focus on the core (core) of modern society, but specialized attention to the edges (periphery).
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DISCUSSION

Mantra for the Treatment of Common Diseases (Physical)

This mantra is read or recited by a shaman/bomo when people have a physical pain, for
example pain caused by bacteria, viruses, and other germs and causes someone physical pain.
Here some examples of spell/mantra for the treatment of physical illness in Malay, Langkat
District.

Mantra for Common Diseases

Bismillahhirramanirrahim
Tulang badak tulang serani
Ketiga tulang serigala

Pulang balik pulanglah sendiri
Pulang semula bak nan lama
Bukan aku nan punya penawar
Tawar Allah tawar Muhammad
Tawar Baginda Rasulullah
Kabul berkat Lailahaillallah,
Muhammadurrasullulah
Bismillahhirahmanirrahim
Pucuk ranting , kembang ranting
Ranting datang dari seberang
Aku menangkap hantu syaithan
Dari teluk dari tanjung pura
Buatan orang

Allah mengunci , Muhammad mengunci
Mengunci Baginda Rasullullah
Berkat doa Lailahailllahllah

Headaches

Bismillahhirahhmanirrahim

Kayu medang kayu meranti

Tumbuh di padang sana menanti
Aku menawar sakit kepala

Kabul berkat Laillahaillallah, Muhammadurasullulah
Bismillahhhirahmanirrahim

Orang tua teranguk anguk

Anak kumbang putus tali

Di kepala jangan mengetuk

Jangan mendenyut

Kabullah aku mengubati

Sakit kepala si .....

Kabul berkat kalimah Laillhaillahlah

Stomachache

Bismillahhirrahmanirrahim
Hai si Maboun Tunggal
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Si Alam Tunggal

Si Badokas dan si Mak Sutan

Diamlah engkau dalam perut si .(sebut nama pasien)....
Berkat Lalillahaillahah

Berkat Muhammad Baginda Rasullullah

Meaning of the Text in Traditional Mantra Treatment

There are some familiar objects used in the ritual chant of treatment. These objects are as a
medium in the treatment process. Here is a list of objects or the meaning of symbols used in
the Treatment of Oral Tradition Mantra langkat Malay society.

Meaning of the Text of Young/Green Coconut

Young coconut is the text used to revoke diseases related to stomach, bloating caused by colds,
diarrhea, heartburn. You do this by splitting the coconut, and its water is poured into a container
such as a bowl or large glass. Scraping coconut using a spoon or fork, and then after all scraped
coconut and immediately mixed with coconut water. After that mix it with a little fine salt
Recited mantras and drunk to the patient.

Figure 1 : Young/Green Coconut

Meaning of the Text of Sulfur

The text is used to desist and dispose of bad luck (bad luck) or something bad caused by a
gnome (ghost). Sulfur is crushed and milled until smooth, then read the magic at 12 a.m, in the
middle of night and above, then sown to around of your home. During three nights in a row.
Sulfur which has been sown around the house should not be cleaned (swept), leave for a week,
and after that must be cleaned (swept).
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Figure 2: Sulfur

Meaning of the Text of Purut Lemons/Jeruk Purut.

The text is used to see where the origin of a person’'s illness. Through Purut Lemons, it can be
seen the illness of someone which is coming from one's own actions (supernatural) or indeed
sunatullah, real world (medical).

The trick: take a Purut Lemons. Read the spell on them to mengasal disease. After that, divide
it into four pieces. If each side of the Limau Limau yellow means the patient is interference
from gnomes (ghosts, demons). If the Purut Limau black spots means the patient is believed
to get major diseases from someone who hate him. If the inside oflemon is the original colored
means the patient is believed to suffer from the medical illness.

Figure 3: Purut Lemon/Jeruk Purut

Meaning of the Text of Coarse Salt

Coarse salt is the text used to fence the house in order to avoid human disturbances such as
thieves, wild animals or reptiles. The trick: Read mantra to the salt then sown around the
house one o’clock at night.
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Figure 4: Coarse Salt

Meaning of the Text of Turmeric Bungle/Kunyit Bungle

Turmeric bungle is used to treat children from disturbing of ghosts. The trick; Peel the turmeric
and wash, cut into pieces and chewed and reading the spell, after that spray into the crown of
the children who suffer from disturbing of ghost. Usually it is better to do it at 6 pm.

Figure 5: Turmeric Bungle/Kunyit Bungle

The Meaning of the Text of Jerangau
Text jerangau is used to desist children so as not to be disturbed by spirits or satan/evil.

Slice jerangau into seven pieces (2 cm) and then put into a small black bag and tied with
threads of three colors (usually white, black, red) recited incantations, then draped extended to
the child, believed to maintain the health of children and away from interference of delicate
creatures ghost.
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Figure 6; Jerangau

The Meaning of the Text of Ingu

The meaning of the text is a text ingu used to treat children or adults, like children who are
affected by the pelasik disease (filtration of blood). The trick; Read mantra and eat the ingu
or chewed after a rather subtle, attached to the crown of the patient. Usually, the good time is
around at 3 pm.

Figure 7: Ingu
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Meaning of the Text of Jadam

The text used to desist from being disturbed by ghosts. It can also be used to keep the trading
business (shop, tavern) in order to avoid disruption to the business people who hate them. The
trick; Read the mantra, wrap it in a red cloth, black, white, and hung in the front of door of

the trading business.

Figure 8: Jadam

Meaning of the Text of White Pepper

The text that is used to expel the delicate creatures or ghost who enter to someone body. The
trick: take one pepper, recited incantations and then pressed using right big toe or left big toe
of the patient until the creature go out of from the body the patient, after that locked using
seven grains of pepper that has read mantra. The patient should swallow seven pepper one by
one with the drinking water. Trust! After drinking seven peppers the magical creatures will
not be able to possess the body of a person.

Figure 9: White Pepper
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The Meaning of the Text of Black Pepper

The text is used to ward off or keep the children and adults in order not to be disturbed by
delicate creature. To avoid our money saved at home stolen by tuyul (subtle beings). The trick:
as many as nine grains of black pepper wrapped in white cloth for adult or children exposed
by delicate creatures disorders.

Figure 10; Black Pepper

The Meaning of the Text of White Frankincense

The text used to supernatural beings or spirits of ancestors who need to be invited, then with
fragrant of white smoke of the incense is usually invited to come. Generally, it will enter to
our body. After supernatural beings, or ancestral spirits enter to body and will discuss about
the things you want to know someone through intermediaries who know about it.
How: incense is burned on a bonfire charcoal, and smoke from the burning of supernatural
spirits (ancestors) came to body of the person who invited.

Figure 11; White Frankincense

The Meaning of the Text of White Cloth

The text is used as wet to shower for the patient, because the white cloth symbolizes cleanliness
of the patient’s heart and soul. Generally, the patient baths in water from seven different
wells. Then all of the willingness of the patient will come true.
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Figure 12; White Cloth

The Meaning of the Text of Banana/Pisang Barangan

The text represents a tribute to the ancestors who are invited, because the banana is considered
as bananas of the nobles.

Figure 13; Banana/Pisang Barangan

The Meaning of the Text of Potpourri

The text is used to complement dispose of all diseases and obstacles contained in a person's
body. Direction: potpourri usually includes cruel in a bucket, poured enough water, then wash
the patient outside home, usually in the river flowing at 9 a.m.
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Figure 14; Potpourri
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3.2.13 The Meaning of the Text of Flowers Setaman/ Bunga Setaman

The text is used to make trading businesses sold out, while the meaning setaman is a bunch.
Then likened to people or customers will come flock to the place of business. First, bunga
setaman puts into a container, then removed enough water from seven wells mosque or
different surau. Then water and flowers that are in the container is stirred while reciting a
mantra. After completion of the water from the container business premises sprinkled on the
door and the rest of the yard where the water splashed to the business.

Figure 15; Flower Setaman/Bunga Setaman

The Meaning of the Text of Bunga Telon

The text is used to revoke or treats witchcraft made the others to the patient. Bunga telon mixs
with a little water, then the water is drunk recited incantations to a patient three gulps, the rest
is polished to the face of a patient.
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Figure 16; Bunga Telon

The Meaning of the Text of Bunga Datuk

The text is used to move the delicate creatures which exist around the house or tavern, and
field rice which are often disturbing the owner of the house. The flowers should be smoked
with white incense and read the mantra.

Figure 17; Bunga Datuk

The Meaning of the Text of Beras Tepung Tawar

The text is used to symbolize the healing of illnesses suffered by a person because of a disaster.
For example: illness, disasters, and others. Usually a person is offered tepung tawar to pick up
his spirits back. The trick: keeping the water in the container with all concoction, pandan leaves,
potpourri, parched, yellow rice, white rice, chicken, 3 eggs, usually all done by sprinkling to
the head of a person, while the parched, yellow rice, white rice sprinkled throughout the body
, 1 whole chicken eggs are eaten and 2 eggs boiled and eaten.
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Figure 18; Beras Tepung Tawar

CONCLUSIONS

Based on data analysis, there are some aspects of treatment spells in Tanjung Pura District,
Langkat, which can conclude as follows. First, the structure of mantra treatment assessed in
terms of the opening spell, the contents of spells, and cover spell. Opening in every spell in
general begins with the sentence Basmallah and closes with a word Lailahaillah , wala
Lahaula kuawata illa, and Lailahailallah. In general, the contents of a mantra sung using
Malay and a little Arabic. Some aspects of the support in incantations treatment in Tanjung
Pura District, Langkat as follows:

1.

o g b~ w

Time of reading mantra is free, whenever a patient comes for treatment, then at that
time the mantra is recited.

Place of reading mantra is free (at home Bomo / shaman, if the pain is still unable to
walk, but if it can not then place of incantations can be done in the house of the patient.

Event in performing a mantra is free, be seated, standing and kneeling.
Actors of incantations could be Bomo / shaman itself.
Dress in bringing the mantra is free and there are specialized with white dressed.

Handheld in bringing a spell of treatment in Tanjung Pura, Langkat , in general, the
mantra equipment attached and drunk, but some are not wearing equipment.

How to recite the mantra, which is slowly, carefully, and whispered.

REFERENCES

Allan, K. 1986. Linguistic Meaning. New York : Routledge dan Kegan Paul Inc.

13

ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016
Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Allan, K. 2001. Natural Langauge Semantics. Oxford : Blackwell Publishers.

Alwi, H. 1998. “Bahasa sebagai Jati Diri Bangsa”. Dalam I Made Purwa(Ed) Kongres Bahasa
Bali IV. Denpasar : Balai Penelitioan Bahasa, Departemen Pendidikan dan kebudayaan.

Alwi, H dan Sugondo, D. 2003. Politik Bahasa : Rumusan Seminar Politik Bahasa. Jakarta :
Pusat Bahasa Departemen Pendidikan Nasional.

Atmazaki. 2005. llmu Sastra : Teori dan Terapan. Padang: Yayasan Citra Budaya Indonesia.

Baradja, M.F. 1990. Kapita Selekta Pengajaran Bahasa. Malang : Penerbit IKIP Malang.

Birch, D. 1996. Critical Linguistics as Cultural Process. Dalam James, J.E. ( Ed.), The
Language-Culture Connection (hlm. 6485).Singapore: SEAMEO Regional Language
Centre.

Bowen JR (1993) Muslims through discourse: Religion and ritual in Gayo society. Princeton
University Press., Princeton.

Bungin, B. 2003. Analisis Data Penelitian Kualitatif. Jakarta : Raja Grafindo Persada.

Butt, D., Fahey, R., Spinks, S., dan Yallop, C.1995. Using Functional Grammar:
An Explorers Guide . Sydney: Macquary University.

Crystal, David. 1991. A Dictionary of Li-nguistics and Phonetics. Oxford: Basil Blackwell.

Casson, R.W. 1981. Language, Culture, and Cognition : Anthropological Perspectives. New
York : Macmillan Publishing.

Chaer, A. 2003. Psikolinguistik : Kajian Teoretik. Jakarta : Rineka Cipta.

Chafe, W.L. 1970. Meaning and The Structure of Language. Chicago : The University of
Chicago Press. LINGUISTIKA Vol. 16, No. 30, Maret 2009 SK Akreditasi Nomor:
007/BAN PT/AK-V/S2/V111/2006

Crider, A. B., dkk. 1983. Psychology. Dallas : Scott, Foresman and Company.

Danandjaja, James. 1996. Folklor Indonesia: llmu Gosip, Dongeng, dan Lain-lain. Jakarta:
Grafiti Press.

Dardjowidjojo, S. 2003. Psikolonguistik : Pengantar Pemahaman Bahasa Manusia. Jakarta :
Yayasan Obor Indonesia.

Daud, Haron. 2008. Analisis Data Penelitian Tradisi Lisan Kelantan. dalam Metodologi
Kajian Tradisi Lisan. (Pudentia, ed.). Jakarta: Asosiasi Tradisi Lisan.

Djajasudarma, T. F. 1993. Metode Linguistik : Ancangan Metode dan Kajian. Bandung, Eresco.

Djamaris, Edwar. 1990. Menggali Khazanah Sastra Melayu Klasik. Jakarta: Balai Pustaka.

Djamaris, Edwar. 2001. Pengantar Sastra Rakyat Minangkabau. Jakarta: Yayasan Obor
Indonesia

Duranti, A. 1997. Linguistic Anthropology. Cambridge: Cambridge University Press.

Eagleton, Terry. 2006. Teori Sastra: Sebuah Pengantar Komprehensif. (Harfiah Widyawati
dan Evi Setyarini, Pentj). Yogyakarta & Bandung: Jalasutra.

Eliade, Mircea. 2002. Mitos Gerak Kembali yang Abadi: Kosmos dan Sejarah.

(terj. Cuk Ananta). Yogyakarta: Ikon Teralitera.

Eliade, M. 2004 [1951]. Shamanism: Archaic Techniques of Ecstasy, 2nd ed., trans. B.
Willand. Prinston: Prinston University Press.

Endicott, K. 1970. An Analysis of Malay Magic. Oxford: Clarendon Press.

Endicott, K. 1979. Batek Negrito Religion: The World-View and Rituals of a Hunting and
Gathering People of Peninsular Malaysia. Oxford: Oxford University Press.

Endraswara, Suwardi. 2005. Metodologi Penelitian Kebudayaan. Yogyakarta: Gajah Mada
University Press.

Endraswara, Suwardi. (2006). Metode, Teori, Teknik Penelitian Kebudayaan. Ideologi,
Epistemologi, dan Aplikasi. Yogyakarta: Pustaka Widyatama.

Endraswara, Suwardi. 2008. Metodologi Penelitian Sastra. Yogyakarta: Media
Pressindo.

14
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Endraswara, Suwardi. 2009. Metodologi Penelitian Foklore: Konsep, Toeri, dan Aplikasi.
Yogyakarta: Media Pressindo.

Fairclough, N. 1989. Language and Power. New York: Longman Group UK Limited.

Fairclough, N. 1995. Critical Discourse Analysis: The Critical Study of Language. Harlow-
Essex: Longman Group Limited.

Foley dan Van Valin Jr. 1984. Functional Syntax and Universal Grammar. Cambridge :
Cambridge University Press.

Foley, W. A 1992. Anthropological Linguistics: An Introduction. USA: Blackwell Publishers.

Foster dan Anderson. 1986. Antropologi Kesehatan. Jakarta: Universitas

Indonesia.

Fowler, R. 1985. Power. Dalam van Dijk, T. (Ed.), Handbook of Discourse Analysis Volume
4: Discourse Analysis in Society. London: Academic Press.

Fowler, R. 1986. Linguistic Criticism. Oxford: Oxford University Press.

Fowler, R. 1996. On Critical Linguistics.Dalam Caldas-Coulthard, C.R. dan Coulthard, M.
(Eds.), Texts and Practices: Reading in Critical Discourse Analysis (him. 314).
London: Routledge.

Frawley, W. 1992. Linguistic Semantics. New Jersey : Lawrence Erlbaum Associates.

George Lakof and Mark Johnson 2005. Metaphorical Structure of the Human Conceptual
System. Cognitive science,4;195-208;. University of California, Berkeley Southern
Illinois University.

Metaphors ,we live by. University of Chicago Press .1427 E. 60 th Street Chicago, IL
60637 USA.

Gimlette JD (1981) Malay poisons dan charms cures. Oxford university Press, Kuala
Lumpur.

Glassie, Henry. 1995. Common Ground: Keywords forthe Study of Expressive Culture. The
Journal of American Folklore, Vol. 108, No. 430, (Autumn, 1995), pp. 395-412.
Published by: American Folklore Society American Folklore SocietyStable URL:

Goddard, C. 1996a. “Semantic theory and semantic universal”. Dalam Cliff Goddard
(Conventor), Cross- Linguistic Synatx from a Semantic Point of View (NSM Approach),
1- 5. Australia : Australian National University.

Goddard, C. 1996b. “Building a universal semantic metalanguage : the semantic theory of
Anna Wierzbicka”. Dalam Cliff Goddard (Conventor), Cross- Linguistic Synatx from a
Semantic Point of View (NSM Approach), 24 — 37. Australia : Australian National
University.

Goddard, C. 1997. Semantic Analysis : A Practical Introduction. Oxford : Oxford University
Press.

Goddard, C. 2003. “Directive Speech Acts in Malay : An Ethnopragmatic Perspective”. Dalam
Christine Beal (Ed), Special Issue on Intercultural Communication. Armidale :
University of New England.

Green, Lawrence. 1980. Health Education Planning. A Diagnostic Approach. The John
Hopkins University: Mayfield Publishing Co.

Gudai, D. 1989. Semantik : Beberapa Topik Utama. Jakarta : Diperbanyak oleh Departeman
Pendidikan dan Kebudayaan Direktorat Jendral Pendidikan Tinggi.

Gunarwan, A. 2002. Pedoman Penelitian Pemakaian Bahasa. Jakarta : Pusat Bahasa,
Departemen Pendidikan Nasional. LINGUISTIKA Vol. 16, No. 30, Maret 2009 SK
Akreditasi Nomor: 007/BAN PT/Ak-V/S2/V111/2006

Halliday, M.A.K. 1973. Explorations In The Functions of Language. London : Edward Arnold.

15
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Halliday, M.A.K. 1977. Language as SocialSemiotic: Towards as General Socio-linguistic
Theory. Dalam Makkai, A.,Makkai, V.B., dan Heilmann, L. ( Eds.), Linguistics at the
crossroads. Padova: Tipografia -La Garangola.

Halliday, M.A.K. 1978. Language as SocialSemiotic: The Social Interpretation
of Language and Meaning. London: Edward Arnold.

Halliday, M.A.K. 1985/1994. An Introduction to Functional Grammar. London: Edward
Arnold Publishers.

Halliday, M.A.K. dan Hasan, R. 1992. Bahasa, Konteks, dan Teks: Aspek-Aspek Bahasa dalam
Pandangan Semiotik Sosial. Terjemahan oleh Barori Tou. Yogyakarta: Gajah Mada
University Press.

Haron Daud, 2001. Mantera Melayu Analisis Pemikiran. Pulau Pinang: Penerbit Universiti
Sains Malaysia.

Hart, Elisa. 1995. Getting Started in Oral Traditions Research. Occasional Papers of the Prince
of Wales Northern Heritage Centre, No. 4, Government of the Northwest Territories,
Yellowknife, NT, 1995 . ISBN 0-7708-0095-5.

Huang, Ting-Hao (Kenneth). 2014. Social Metaphor Detection via Topical Analysis.
Computational Linguistics and Chinese Language Processing Vol. 19, No. 2, June 2014,
pp. 1-16

llutsik, Esther A. 2002. Oral Traditional Knowledge:Does It Belong in the Classroom? A
newsletter of the Alaska Rural Systemic Initiative. VOL. 7, ISSUE 3 Summer 2002.

Indrawati, D. 2002. Semantik Reduplikasi Bahasa Madura (tesis). Denpasar : Universitas
Udayana.

Jackendoff, R. 1972. Semantic Interpretation in Generative Grammar. Cambridge : The MIT
Press.

Jacobus Ranjabar. 2006. Sistem Sosial Budaya Indonesia. Bogor: Ghalia Indonesia.

Johanes Mardini (editor). 1994. Jangan Tangisi Tradisi; Transformasi Budaya Menuju
Masyarakat Indonesia Modern. Yogyakarta: Kanisius.

Johnston. 1985. “Cognitivie Prerequisites : The Evidence from Children Learning English”.
Dalam Dan Isac Slobin (Ed), The Crosslinguistic Study of Language Acquisition Volume
2 : Thoretical Issues, 961 — 1004. New Jersey : Lawrence Erlbaum Associates Publishers.

Kalangie, S. Nico. (1994). Kebudayaan dan Kesehatan; Pengembangan Pelayanan
Kesehatan Primer Melalui Pendekatan Sosiobudaya. Jakarta: PT Kesaint Blanc Indah
Corp.

Keraf, G. 1990. Linguistik Bandingan Tipologis. Jakarta : Gramedia.

Koentjaraningrat. (1984). Kebudayaan Jawa. Seri Etnografi Indonesia No. 2. Jakarta: PN
Balai Pustaka.

Koentjaraningrat. 2009. Pengantar IImu Antropologi. Jakarta: Rineka Cipta.

Kress, G. 1985. Ideological Structures in Discourse. Dalam van Dijk, T. ( Ed.), Handbook of
Discourse Analysis Volume 4: Discourse Analysis in Society (him. 27 42). London:
Academic Press.

Kridalaksana, H. 1993. Kamus Linguistik. Jakarta : Gramedia Pustaka Utama.

Laderman C, 1996. The poetics of healing in Malay shamanistic performances. In: Laderman
C, Roseman M (eds) The performance of healing. Routledge, New York.

Lord, Mary L. (ed). 1995. The Singer Resumes the Tale,. Ithaca, N.Y.: Cornell

University Press. Location: PN1341.L67 1995

Luria, A.R. 1982. Language and Cognition. New York : V.H. Winston danSons, a, Division of
Scripta Technica,.

Maksan, M. 1993. Psikolinguistik. Padang : IKIP Padang Press.

16
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Marcus, F.G., dkk. 1992. “Overregularization in Language Acquisition”. Dalam Monographs
of the Society for Research in Child Development. Chicago : The University of Chicago
Press.

Marsono. 1986. Fonetik. Yogyakarta : Gadjah Mada University Press.

Matthews, P. 1997. The Concise Oxford Dictionary of Linguistics. Oxford : Oxford University
Press.

Miller, P.H. 1993. Theories of Developmental Psychology. New York : W.H. Freeman and
Company .

Mohd Taib Osman.1977. PerBomoan:Satu Aspek World View dalam Budaya Melayu dalam
Zainal Kling (ed.).1977. Masyarakat Melayu: Antara Tradisi dan Perubahan.

Mohd Taib Osman.1988. Bunga Rampai: Aspect of Malay Culture. Kuala Lumpur: Dewan
Bahasa dan Pustaka.

Mohd Taib Osman.1989. Malay Folk Beliefs: An Integration of Disparate Elements. Kuala
Lumpur: Dewan Bahasa dan Pustaka.

Moleong, J., Lexy. (2010). Metodologi Penelitian Kualitatif. Edisi Revisi. Bandung: Cetakan
ke-28. Remaja Rosdakarya.

Moss, William W. dan Peter C. Mazikana. 1986. Archives, Oral History and Oral Tradition a
RAMP Study. General Information Programme and UNIS1ST. Paris : Unesco.

Mulyadi. 1998. Struktur semantis verba bahasa Indonesia (tesis). Denpasar : Universitas
Udayana.

Mungmachon, Miss Roikhwanphut. 2012. Knowledge and Local Wisdom: Community
Treasure. PhD Candidate in Integral Development Studies Ubon Ratchathani University,
Thailand International Journal of Humanities and Social Science Vol. 2 No. 13; July 2012

Mural Esten. 1992. Tradisi dan Modernitas dalam Sandiwara. Jakarta: Intermasa.

Murtie, Afin. 2013. Kupas Tuntas Pengobatan Tradisional. Jogjakarta: Trans Idea
Publishing.

Owens. Jr. R.E. 1992. Langauge Development : An Introduction. New York : Macmillan
Publishing Company. LINGUISTIKA Vol. 16, No. 30, Maret 2009 SK Akreditasi
Nomor: 007/BAN PT/Ak-V/S2/V111/2006

Palmer, Richard E. 2005. Hermeneutika: Teori Baru mengenai Interpretasi. Yogyakarta:
Pustaka Pelajar.

Parera, J.D. 1987. Linguistik Edukasional. Jakarta : Erlangga.

Pateda, M. 1990. Aspek-Aspek Psikolinguistik. Ende : Nusa Indah.

Pinker, S. 1989. Learnability and Cognition : The Acquisition of Argument Structure.
Cambridge : The MIT Press.

Piotr Sztompka. 2011. Sosiologi Perubahan Sosial, Cetakan ke-06, Jakarta: Prenada.

Pudentia, 2007. Hakikat Kelisanan dalam Tradisi Lisan Melayu Mak Yong. Depok: Fakultas
Ilmu Pengetahuan Budaya Universitas Indonesia.

Purwanto S.U. 2007. Sosiologi Untuk Pemula.Yogyakarta: Media Wacana.

Purwo, B.K. 1991. “Perkembangan Bahasa Anak : Pragmatik dan Tata Bahasa”. Dalam
Soenjono Dardjowidjojo (Ed), PELLBA 4 hal 157 — 202. Jakarta : Unika Atma Jaya.

Rahardjo, Mudjia. 2004. Hermeneutika Gadamerian: Kuasa Bahasa dalam Wacana
Identitas. Mudji Sutrisno dan Hendar Putranto (editor).Yogyakarta: Yayasan Kanisius.

Rahmadewi, Ida. (2009). Pengobatan Tradisional Patah Tulang Guru Singa. (Skripsi).
Jakarta: Universitas Indonesia.

Reddy, Michael J. (1979). "The conduit metaphor: A case of frame conflict in our language
about language”, in Metaphor and Thought, ed. Andrew Ortony, 2nd edn (Cambridge:
Cambridge University Press, 1993): 164-201

17
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Rudito, B., dan Famiola, M. (2008). Social Mapping. Metode Pemetaan Sosial. Teknik
Memahami Suatu Masyarakat atau Komuniti. Bandung: Penerbit Rekayasa Sains.
Rusyana, Y. 2009. "Membangun Bangsa dengan Persatuan yang berdasar pada Semangat
Mencintai Budaya Bangsa dan Kearifan Lokal,”Disampaikan pada acara Diskusi
Bulanan Nasional Integration Movement (NIM) bertema : dalam rangka menyambut

HUT NIM ke-4 di One Earth, Ciawi-Bogor.

Said, M., Basir. (1996). Dukun. Suatu Kajian Sosial Budaya tentang Fungsi Dukun Bugis
Makassar di Kotamadya Ujung Pandang. (Tesis). Jakarta: Universitas Indonesia.

Samarin, W.J. 1988. limu Bahasa Lapangan (diterjemahkan oleh Badudu). Yogyakarta :
Kanisius.

Santoso, A. 2000. Paradigma Kritis dalam Kajian Kebahasaan. Bahasa
dan Seni: Jurnal Bahasa, Sastra, Seni, dan Pengajarannya, 28(2): him. 127-146

Santoso, A. 2003. Bahasa Politik Pasca Orde Baru . Jakarta: Penerbit Wedatama Widya Sastra
(WWS).

Sedjijono, dkk. 1987. Struktur dan Isi Mantra Bahasa Jawa di Jawa Timur. Jakarta:
Departemen Pendidikan dan Kebudayaan.

Semi, Atar.1993. Metode Penelitian Sastra. Bandung: Angkasa Bandung.

Sibarani, Robert. (1992). Hakikat Bahasa. Bandung: Citra Aditya Bakti.

Sibarani, Robert dan Henry Guntur Tarigan (Penyunting). 1993. Makna Nama dalam Bahasa
Nusantara: Sebuah Kajian Antropolinguistik. Bandung: Bumi Siliwangi.

Sibarani, Robert. (2004). Antropolinguisik: Antropologi linguistik dan linguistik Antropologi.
Medan: Penerbit Poda.

Sibarani, Robert. 2006. Antropolinguistik dan Semiotika, dalam Teuku Kemal Fasya dkk
(ed.). Kata dan Luka kebudayaan. Medan: Usupress.

Sibarani, Robert. (2012). Kearifan Lokal: Hakikat, Peran dan Metode Tradisi Lisan. Jakarta:
Asosiasi Tradisi Lsan (ATL).

Sibarani, Robert, dkk. (1999) Pemetaan Tradisi Lisan di Sumatera Utara. Jakarta: Asosiasi
Tradisi Lsan (ATL).

Skeat, W. W. 1900. Malay Magic: An Introduction to the Folklore and Popular Religion of
the Malay Peninsula. London: Macmillan.

Skeat, W. W. & Blagen, C. O. 2008 [1906]. Pagan Races of the Malay Peninsula. New York,
Routledge.

Spradley, P., James. (1987). Metode Etnografi. Yogyakarta: PT Tiara Wacana

Subyakto-Nababan, S. U. 1988. Psikolinguistik : Suatu Pengantar. Jakarta :

Sudaryanto. 1993. Metode dan Aneka Teknik Analisis Bahasa. Yogyakarta : Duta Wacana
University Press.

Sujanto. 1992. limu Sosial Dasar, Jakarta: Gramedia Pustaka Utama.

Sulaga, I N. dkk. (Penyunting). 1996. Tata Bahasa Baku Bahasa Bali. Denpasar : Pemerintah
Propinsi Bali.

Sund, R. B. 1976. Piaget for Educators : A Multimedia Program. Ohio : Charles E. Merril
Publishing Company.

Surakhmad, W. 1982. Pengantar Penelitian IiImiah. Bandung : Tarsito.

Sutjaja, 1G.M. 1990. Perkembangan Teori M.A.K. Halliday. Dalam Kaswanti Pur-wo, B.
( Ed.), PELLBA 3: Pertemuan Linguistik Lembaga Bahasa Atma Jaya Ketiga (him.
5989). Yogyakarta: PENERBIT KANISIUS.

Sutjiati-Beratha, N.L. 1997. “Basic concept of a universal semantic metalanguage”. Dalam
Linguistika Tahun IV Edisi Keenam, 10 — 115. Denpasar : Universitas Udayana.

Sutjiati-Beratha, N.L. 1998a. “Natural semantic metalanguage (NSM) dalam linguistik
kebudayaan”. Dalam Aron Meko Mbete, Ida Bagus Darmasuta, dan I Nyoman Darma

18
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Putra (ed.), Proses dan Protes Budaya, 287 — 294. Denpasar : Diperbanyak dan diedarkan
atas kerja sama Bali Post dengan Balai Penelitian Bahasa.

Sutjiati-Beratha, N.L. 1998b. “Materi kajian linguistik kebudayaan”. Dalam Linguistika Tahun
V Edisi Kesembilan, 41 — 45. Denpasar : Universitas Udayana.

Sutjiati-Beratha, N.L. 1999. Buku pelajaran bahasa Bali untuk Sekolah Dasar (laporan
penelitian). Denpasar : Universitas Udayana.

Sykes, M. 1985. Discrimination in Discourse. Dalam van Dijk, T. ( Ed.), Handbook of
Discourse Analysis Volume 4: Discourse Analysis in Society (him. 83 101). London:
Academic Press.

Tampubolon, D.P. 1988. “Semantik sebagai titik tolak analisis linguistik”. Dalam Soedjono
Dardjowidjojo (ed.), PELLBA I, 1 — 23. Jakarta : Unika Atma Jaya Press.

Tarigan, H.G. 1984. Prinsip-Prinsip Dasar Sintaksis. Bandung : Angkasa.

Tarigan, H.G. 1985. Psikolinguistik. Bandung : Angkasa.

Tarigan, H.G. 1985. Pengajaran Kosa Kata. Bandung : Angkasa.

Tarigan, H.G. 1988. Pengajaran Analisis Kesalahan Berbahasa. Bandung : Angkasa.

Thomas, J. 1995. Meaning in Interaction : An Introduction to Pragmatics. New York :
Longman.

Timmermans, Karin ASEAN Worshop; TRIPS, CBD and Traditional Medicines: Concepts
and Questions. Jakarta: 13-15:02.01.

Ullmann, S. 1977. Semantics : An Introduction to The Science of Meaning. Oxford : Basil
Blackwell.

Unesco. 1951. “The Use of Vernacular Languages in Education : The Report of The Unesco
Meeting”. Dalam Chaedar Alwasilah, Sosiologi Bahasa, 238 — 269. Bandung : Angkasa.

Valin, Jr. van dan Polla, R.L.. 1997. Syntax : Structure, Meaning, and Function. Cambridge :
Cambridge University Press.

Van Dijk, T. 1985b. Introduction: The Roleof Discourse Analysis in Society. Dalam van Dijk,
T. ( Ed.), Handbook of Discourse Analysis Volume 4: Discourse Analysis in Society
(him. 18). London: Acdemic Press.

Van Dijk, Teun A. 1977. Text and Context: Explorations in the Semantics and Pragmatics of
Discourse. London: Longman Linguistics Library.

Vansina, Jan. 1985. Oral Tradition as History. Wisconsin : The University of Wisconsin
Press

Verhaar, JW.M. 1999. Asas-Asas Linguistik Umum. Yogyakarta : Gadjah Mada University
Press.

Wahab, Abdul 1995. Teori Semantik. Surabaya: Airlangga Press.

Wasid, Dkk. 2011 Menafsirkan Tradisi dan Modernitas; Ide-lde Pembaharuan Islam.
Surabaya: Pustaka Idea.

Weltez Skeat, Malay Magic: An Introduction to the Folklore and Popular Religion of the
Malay Peninsular. London: Cas, 1965.

West, C. dan Zimmerman, D.H. 1985. Gen-der, Language, and Discourse. Dalam van Dijk, T.
( Ed.), Handbook of Discourse Analysis Volume 4: Discourse Analysis in Society (hIm.
103 124). London: Academic Press.

Wexler, Kenneth dan Culicover, P.W. 1983. Formal Principles of Language Acquisition.
Cambridge : The MIT Press.

Wodak, R. 1996. Disorders of Discourse. London dan New York: Longman.

Wierzbicka, A. 1987. English Speech Act Verbs. Sydney : Academic Press.

19
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

European Journal of English Language and Literature Studies
Vol.4, No.4, pp.1-20, June 2016

Published by European Centre for Research Training and Development UK (www.eajournals.orq)

Wierzbicka, A 1996a. “Cultural scripts : a new approach to study of cross culture
communication”. Dalam Anna Wierzbicka (Conventor), Cross-Culture Communication,
1—10. Australia : Australian National University.

Wierzbicka, A 1996b. “The syntax of universal semantic primitives”. Dalam Cliff Goddard
(Conventor), Cross-Linguistic Syntax from a Semantic Point of View (NSM Approach), 6
—23. Australia : Australian National University.

Wierzbicka, Anna 1996¢. Semantics : Primes and Universals. Oxford : Oxford University
Press.

Wierzbicka, A, 1999. Emotions Across Language and Cultures : Diversity and Universals.
Cambridge : Cambridge University Press.

Winstedt, R. O. 1951. Malay Magician: Being Shaman, Saiva and Sufi, revised ed. London:
Routledge & Kegan Paul.

Zuriati. 2008. “The Digitisation of Minangkabau’s Manuscript Collections in Suraus”.
(Laporan Penelitian pada Programme Endangered, British Library,London)

20
ISSN 2055 - 0138(Print), ISSN 2055 - 0146(Online)


http://www.eajournals.org/

